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HALACHIC AND HASHKAFIC ISSUES IN
CONTEMPORARY SOCIETY

SERIES 2: 11 - MASHIACH & OLAM HABA
PART 4 - TECHIYAT HAMETIM

OU ISRAEL CENTER - WINTER 2021/22

• In Part 1 we saw the position of the Rambam - that the Messianic Age will be entirely non-miraculous, without any change in the
natural order.  Similarly, there will be NO change in the mitzvot or the principles of the Torah.  As such, Yemot HaMashiach will relate
entirely to THIS world (Olam Hazeh) and must not be confused with ‘Olam Haba’. 
• In Part 2 we saw the position of the more mystical thinkers for whom Yemot HaMashiach is an entirely miraculous age which merges
and morphs with Olam Haba.  They see Yemot HaMashiach as a blend of physical and spiritual; the return to an Edenic state in which
people will live eternally in a life free not only from sin, but from the urge to carry out that sin.  In those times we will no longer need the
system of Torah and mitzvot and we will receive a new Torah which is more suited to our redeemed world.
• In Part 3 we saw a potentially apocalyptic perspective in the form of Mashiach ben Yosef.  We also examined whether Mashiach ben
Yosef could come without the cataclysmic events often associated with him and whether the establishment of a Jewish State in Israel
could be a realization of Mashiach ben Yosef.
• In this part we will examine the concept of Techiyat Hametim and the controversy this caused during the lifetime of the Rambam.
 

A] ‘TECHIYAT HAMETIM’ AND ‘OLAM HABA’

A1] TECHIYAT HAMETIM IN TANACH

1. .li ¦S ©n i ¦cÏ ¦n oi ¥̀ §e `R̈ §x ¤̀  i¦p£̀ ©e i ¦Y §v ©gn̈ d¤I ©g£̀ ©e zi ¦n ῭  i¦p£̀  i ¦cÖ ¦r mi ¦dŸl¡̀ oi ¥̀ §e `Ed i¦p£̀  i¦p£̀  i ¦M dŸ ©r E` §x
 hl:al mixac

In Shirat Ha’azinu we see God describe Himself as the God who ‘kill and brings life’.  Could this be a reference to
restoring life to the dead?

2..li «¦R ©Y mi¬¦̀ ẗ §x u ¤ẍ̀ ë L ½¤N ©h ÆzŸxŸe` l³©h í ¦M x À̈tr̈ í¥p §kŸW E¹p §P ©x §e Evi ¦̧wd̈ oE ®nEw§i i¦zl̈ ¥a§p Li ½¤z ¥n Éi §g«¦i
hi:ek ediryi

Yeshayahu speak of the resurrection of the dead.

• There are other examples of apparent techiyat hametim in Tanach, such as:
- Eliyahu praying for a young boy to be brought back from death (1 Melachim 17:17-24).
- Elisha raising the son of the Isha Hashunamit (2 Melachim 4:32-37).
- The dead body thrown into the tomb of Elisha which came to life when it touched Elisha’s bones (2 Melachim 13:21).

• In all of these case was there techiyat hametim or pikuach nefesh - ie were they fully dead?1

3. .ml̈Fr oF` §x ¦c§l zFtẍ£g©l d¤N ¥̀ §e ml̈Fr i¥I ©g§l d¤N ¥̀  Evi ¦wï xẗr̈ z ©n §c ©̀  i¥p ¥W§I ¦n mi ¦A ©x §e
a:ai l`ipc

Daniel2 appears to refer explicitly to the physical resurrection of the dead for a future Judgement Day.

4..Dp̈z̈§p x ¤W£̀ miwŸl¡̀d̈ l ¤̀  aEWŸ ©gExd̈ §e dïd̈ ¤W §M u ¤x ῭ d̈ l ©r xẗr̈ ¤d aŸWï §e
 f:ai zldw

A verse in Kohelet clarifies that death is not the end of the soul, only the body.  The soul returns to God.

1. There is a side issue of how Eliyahu, who is identified as Pinchas and as a Cohen, could make himself tamei to perform techiyat hametim.
2. The book of Daniel dates from the mid Second Temple period.  There are other references to Resurrection in the Second Temple  Apocrypha. See for instance 2 Maccabim Chapter 7

which recounts the story of the mother and her 7 son martyred by Aniochus.  In their speeches before death there is a clear expectation of physical resurrection.   See also 2 Baruch
50:2 and 1 Enoch 61:5.
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A2] TECHIYAT HAMETIM IN CHAZAL

• The Sadducees and the Essenes did NOT accept the doctrine of Resurrection3.  The Pharisees DID accept the doctrine.
• Chazal inserted a key reference to Techiyat Hametim into the 2nd beracha of the Amida.  

5. xn`py .`ad mlerl wlg mdl yi l`xyi lk ('q diryi) .....ux` eyxii mlerl miwicv mlek jnre el`e oi`ymlerl wlg mdl 
....... dxezd on miznd ziigz oi` xne`d  :`ad

 ` dpyn i wxt oixcdpq zkqn dpyn
The Mishna lists 3 categories of those who have no place in the Next World.  The first is those who deny the Torah source
for Techiyat Hametim. But what does 'miznd ziigz' mean?  Traditionally, it has been understood as referring to the
bodies of the dead coming back to life.  But is there any chance that it is actually referring to the Life after Death - the
survival of the soul after the death of the body?  In any event, what would be the purpose of resurrecting the body?
  

6. EpiwŸl¡̀ ‡d L ¤M §x ¤r §M oi ¥̀d¤G ©d m̈lFrÄ Ep ¥M§l ©n L §zl̈Ef oi ¥̀ §e .`Ä ©d m̈lFrd̈ i¥I ©g§l Ep¥l£̀FB L §Y§l ¦A q ¤t ¤̀  .©gi ¦WÖ ©d zFni¦lL§N d ¤nFC oi ¥̀ §e .
Ep ¥ri ¦WFnmi ¦z ¥O ©d z©I ¦g §z¦l :

zaya zixgy - dlitz xeciq
Our tefillot appear to indicate that (i) Olam Hazeh; (ii) Olam Habah; (iii) Yemot Hamashiach and (iv) Techiyat Hametim
are different periods in time4.

B] THE RAMBAM’S POSITION

7.bmi ¦xä §c ¦A `¤vFI ©k §e ,mi ¦z ¥n d¤I ©g §n F` ,ml̈FrÄ mi ¦xä §C W ¥C ©g §nE ,mi ¦z §tFnE zFzF` zFU£r©l Ki ¦xv̈ , ©gi ¦WÖ ©d K¤l ¤O ©d ¤W KŸ §r ©C l ©r d¤l£r©i l ©̀  
.... .o ¥M xäC̈ ©d oi ¥̀  ;mi ¦x §nF` mi ¦W §R ¦H ©d ¤W EN ¥̀

a dkld `i wxt mikln zekld m"anx
As we saw in Part 1, the Rambam’s perspective on Yemot HaMashiach is that it will be entirely NON-miraculous.  As
such, Mashiach will not need to revive the dead.  It seems from here that the Rambam regards Techiyat Hametim as a
miraculous event.  He does not deny the importance of Techiyat Hametim, but sees it as unconnected to Yemot Mashiach.

8.dl̈i ¦k£̀ Ÿ̀l ŸeA oi ¥̀  zŸeI ¦e §B ŸeA oi ¥̀ §e li ¦̀ Ÿed .z ¥xẌ ©d i¥k£̀ §l ©n §M sEB Ÿ̀l §A c ©a§l ¦A mi ¦wi ¦C ©S ©d zŸeW §t©p ῭N ¤̀  dÏ ¦e §bE sEB ŸeA oi ¥̀  `Ä ©d ml̈Ÿerd̈
zŸetEB©l oi ¦r §x ῭ §O ¤W mi ¦xä §C ©d o ¦n ŸeA xäC̈ r ©x¡̀¤i Ÿ̀l §e .d¤G ©d ml̈ŸerÄ o ¤dl̈ oi ¦ki ¦x §v mc̈ ῭  i¥p §A zŸetEB ¤W mi ¦xä §C ©d lM̈ ¦n xäC̈ Ÿ̀l §e dÏ ¦z §W Ÿ̀l §e

 mi¦pŸeW` ¦xd̈ mi ¦nk̈£g Ex §n ῭  KM̈ .o ¤dÄ `¥vŸeI ©k §e wŸeg §UE a ¤v¤r §e dz̈i ¦nE dp̈ ¥W §e dc̈i ¦n£r©e däi ¦W§i oŸeb §M .d¤G ©d ml̈ŸerÄ(.fi zekxa)`Ä ©d ml̈Ÿerd̈" 
L§l x ¥xÄ §z¦p i ¥x£d ."dp̈i ¦k §X ©d ei ¦G ¦n oi¦p¡d¤p §e o ¤di ¥W`ẍ §A m ¤di ¥zŸex §h ©r §e mi ¦a §WŸei mi ¦wi ¦C ©v ῭N ¤̀  Wi ¦n §W ©Y Ÿ̀l §e dÏ ¦z §W Ÿ̀l §e dl̈i ¦k£̀ Ÿ̀l ŸeA oi ¥̀

Ÿ̀l §A mẄ oi¦iEv §n mi ¦wi ¦C ©S ©d x ©nŸel §M .Ex §n ῭  dc̈i ¦g K ¤x ¤C oi ¦a §WŸei mi ¦wi ¦C ©v Ex §n ῭ ¤W d¤f §e .dÏ ¦z §WE dl̈i ¦k£̀ mẄ oi ¥̀ ¤W i ¦t§l sEB mẄ oi ¥̀ ¤W
`i ¦d §e o ¤dÖ ¦r dïEv §n `Ä ©d ml̈Ÿerd̈ i¥I ©g§l Ekf̈ Dl̈̈l §b ¦A ¤W Er §cÏ ¤W z©r ©C x ©nŸel §M o ¤di ¥W`ẍ §A o ¤di ¥zŸex §h ©r Ex §n ῭ ¤W d¤f o ¥k §e .dr̈i ¦b§i Ÿ̀l §aE ln̈r̈

.....  o ¤dN̈ ¤W dẍḧ£rd̈
a dkld g wxt daeyz zekld m"anx

We also saw in Part 1 that the Rambam’s view of the World to Come is that it is a purely spiritual eternal experience.

9.df lr l"fg zrc did `l iy`x iige ,cala zenypl `l` zetebl miznd ziigz oi` xne`y inl miaexw ipira dfd yi`d ixac `"`
 zeaezk exn` ixdy(`"iw sc) exn` oke .... odiyeala ecnriy miwicv oicizr (av oixcdpq)oicner `l` xtrl miwicvd eaeyi `ly 

 exn` oke .mziieba(`v oixcdpq)miyi `xeady xyt` la` .miig oicner od mziieba ik migiken dl` lke .oi`txzne oicner mnena 
!lyn didi `le oheytke ornynk zexhrd eidie aehl xekf edil` ziebke mik`lnd ziebk ze`ixae zewfg mziieb

my ca`xd zebyd
The Ra’avad and other rabbis of the time regarded such comments as close to a heretical denial of the Resurrection!

10.'`ad mlerd' mewn lka dl oixewe ,'dcerq' miwicvl zpnefnd ef daehl lyn jxc dl e`xw minkge ....`id ef m`e `"` .
!dwizyd el dzid daehe ,dkxa ly qek o`k oi` dcerqd

c dkld g wxt daeyz zekld m"anx
Again, the Ravad insists that the final ‘meal’ for the tzadikim will be physical, with the Avot and David present5 to bentch
on a cup of wine!

3. See Josephus Book 18 Chapter 1:4.  There are also multiple references to this in the New Testament. There is scholarly disagreement as to whether the Sadducees fully disagreed
with the concept of the immortality of the soul.

4. This tefilla is flagged by R. Chisdai Crescas in Or Hashem Treatise III, 4 Chapters 1-4.  Crescas separates out Yemot Mashiach from Techiyat Hametim, although he notes that some
classic sources appear to conflate them. 

5. The Ravad is referring to the passage in Pesachim 119b which recounts that the Avot will not be permitted to lead the bentching at this final meal, but David Hamelech will.   
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11...... :minler inlerle mlerl mz`hge mryx lceb lr oipecipe oicae`e mizxkp `l` `ad mlerl wlg odl oi`y od el`e
 ... l`ebd z`iaae miznd ziigza mixtekde

 e dkld b wxt daeyz zekld m"anx
But why!? The Rambam includes belief in Techiyat Hametim as the 13th of the Ikarim and states clearly that someone
who does not believe in that is a heretic! He also rules in the Mishne Torah that someone who denies Techiyat Hametim
is a heretic who has no place in the World to Come.  Why was this not good enough for the Ra’avad to show the
Rambam’s true belief in Techiyat Hametim.  Did the Ra’avad doubt what the Rambam meant by Techiyat Hametim?
Interestingly, the Rambam lists Techiyat Hametim here BEFORE the coming of Mashiach. Is this meant to be a
chronological order?

12. - xyr dyelyd ceqide.epx`a xake - miznd zigz
oixcdpq dpyn ,wlg ‡tl dncwd - m‡anx

In his listing of the Ikarim, the Rambam says very little of Techiyat Hametim but refers back to his earlier comments.

13.miznd zigzeoeyle - miwicvl `id la`  .df oin`i `ly inl zicedi zca zewac `le zc oi` ,dyn zxez zeceqin ceqi - 
dax ziy`xa6elit` mizn mde ,miryxd eigi ji`e  .'cala miwicvl miznd zigze ,miryxle miwicvl minyb zexeab' 

 d‡r exn` jke ?!mdiiga(.gi zekxa)ik rce  .‰miig mie`xw ozzina elit` miwicve ,mizn mi`exw mdiiga elit` miryx 
epnn akxdy dnl cxtie ,gxkda zeni mc`g

oixcdpq dpyn ,wlg ‡tl dncwd - m‡anx
In this earlier discussion in his Introduction to Perek Chelek, he describes Techiyat Hametim as a foundational Jewish
belief without which Judaism is totally undermined!  He limits Techiyat Hametim to tzadikim only.  More radically, the
Rambam seems to write that the Resurrection will be temporary and that all people are ultimately destined to die again! 
 
The Rambam was severely criticized during his life for failing to commit to the idea of a physical resurrection.  It was a commonly held
philosophical position, including amongst Islamic philosophers such as Avicenna (980-1037), that the ultimate eternal life was
non-physical and that belief in a physical resurrection was a concession to the weakness of the masses who could not conceive of a
non-physical existence.   There is practically no reference to the Resurrection in the Moreh Nevuchim.7 

Proofs were brought from Chazal that physical resurrection was indeed a fundamental Jewish principle.

 14.- ipnn dyxity meiny ,z`hg dnyp :xne` seb ?cvik ,oicd on onvr xehtl oileki dnype seb :iaxl qepipehp` dil xn`
,dil xn` .xetvk xie`a zgxet ipixd - epnn izyxity meiny ,`hg seb :zxne` dnype .xawa mnec oa`k lhen ipixd
,mixney ipy ea aiyede ,ze`p zexeka ea dide ,d`p qcxt el didy ,mce xya jlnl :dnec xacd dnl ,lyn jl leyn`
iab lr xbig akx .mlk`l m`iape ipaikxde `a .qcxta d`ex ip` ze`p zexeka :`neql xbig el xn` .`neq cg`e xbig cg`
jldl milbx il yi melk :xbig el xn` - ?od okid ze`p zexeka :odl xn` .qcxt lra `a minil .melk`e me`iade ,`neq
`ed jexa yecwd s` .cg`k mze` oce `neq iab lr xbig aikxd - dyr dn ?ze`xl mipir il yi melk :`neq el xn` - ?oda

 xn`py .cg`k mze` oce ,seba dwxefe dnyp `ian(‡p mildz) enr oicl ux`d l`e lrn minyd l` `xwiminyd l` `xwi .
 sebd df - enr oicl ux`d l`e ,dnyp ef - lrn

.`v oixcdpq
This gemara is seen as a support for the position that the ultimate day of Judgement will come when the body and soul
are reunited.  The Soul World that the neshama inhabits after death is simply a ‘holding zone’ pending Techiyat
Hametim.

Outside pressures mounted on the Rambam.  In particular, the Rama (R. Meir b. Todros ha-Levi Abulafia) was shocked at the
implication that Maimonides did not subscribe to physical Resurrection as a central  principle.
The Rambam eventually (in 1191) publicized his belief in the Resurrection and deny the claims of heresy.  He wrote a specific essay on
Techiyat Hametim. After seeing that essay many, including the Rama became satisfied that the Rambam indeed affirmed the
traditional belief.  Nevertheless, the Rambam insisted that this essay did not constitute a retraction of anything he had written
previously in the Commentary on the Mishna, the Mishne Torah or the Guide.  Rather he presented it as a clarification and
amplification. 

6. Our text of Bereishit Rabba does not have this wording, but see Taanit 7a.
7. Other than oblique references in 1:70 and 3:23 which does not shed any light on the Rambam’s position.
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15. And I will state that the resurrection of the dead - which is widely known and recognized among our people, which is accepted
by all groups among us, which is mentioned on numerous occasions in the tefillot, Aggadata, and supplications that were
composed by the Prophets and the great Sages who fill the pages of the Talmud and the Midrashim - refers to the return of the
soul to the body after it had departed. .... Concerning this, there has never been heard any disagreement in our nation, nor
does it have any [allegorical] interpretation [other than its literal meaning]. Nor is it permissible to rely upon any individual
who believes otherwise. ... In conclusion, we have been informed prophetically [concerning Techiyat Hameitim], whether on
one or on many occasions, and it has been mentioned countless times by Sages of Israel, both of earlier and of recent times,
and it has become widely publicized in our nation, and there is universal consensus that the human soul will return to the
body. And this is the proper approach concerning the resurrection of the dead.

From Ma’amar Techiyat Hametim of the Rambam
The Rambam clearly defends a literal understanding of a miraculous Techiyat Hametim in his Ma’amar.  However, even
after its publication, others - opponents and supporters - insisted either that the Rambam didn’t really mean it (and that it
was only written for the masses) or even that there is an esoteric meaning hidden in the Ma’amar itself!  Why did people
not accept the Rambam’s statement?

16.cizre ,oica mkz` sq`e ,oica mkz` lklke ,oica mkz` ofe oica mkz` xvi xy` jexa :xne` l`xyi ixaw d`exd :opax epz
.miznd dign jexa  .... oica mkniwdl

:gp zekxa
Chazal introduced a beracha to say on entering a Jewish graveyard - it clearly refers to Techiyat Hametim.

17. .....oica mkz` lklke oica mkz` oce oica mkz` xvi xy` mlerd jln epidl` 'ii dz` jexa jxan l`xyi ixaw d`exd
 oica mkz` miwdl cizr `ede oica mkz` zinde,`ad mlerd iigl.miznd dign 'ii dz` jexa 

 i dkld i wxt zekxa zekld m"anx
The Rambam brings the wording of the Gemara but then adds in the words '`ad mlerd iigl'.  Does he intend to make a
equation between Techiyat Hametim and Olam Haba? The Rambam may however be stressing that the ultimate goal is
the non-physical World-to-Come.

18. I explained that we find men concerned only with the Resurrection; asking if the dead will rise naked or in their garments, and
others such problems.  But the World-to-Come is entirely overlooked.  I thereupon announced very clearly that the
Resurrection is a fundamental of the Torah of Moses our master, but that it was not the ultimate goal, and that the ultimate
goal is life in the World-to-Come.  I engaged in this long discussion so that I dispelled the serious skepticism that contends
that the Torah knows of no reward that is not in this world, and that it makes no mention of reward or punishment in the
afterlife.    

From Ma’amar Techiyat Hametim of the Rambam

• Thus, even after Resurrection, the Rambam understands that those resurrected will eventually die again. Most authorities today take
the Rambam at his word in the Ma’amar Techiyat Hametim and understand that he did indeed subscribe to a miraculous physical
Resurrection8 .  However, see the following analysis of Chief Rabbi Joseph Hertz in his commentary of siddur.

19.

                 
Hertz Siddur p 255

• It may be that the 13th Ikar, for the Rambam, includes BOTH physical resurrection AND the immortality of the soul.  

8.  For some interesting exceptions to this rule see Shapiro, The Limits of Orthodox Theology pp154-6, in particular the views of Rabbi Joseph Hertz (former British Chief Rabbi) and Rav
Yosef Kapach.
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20. - miaxe (a)izrc itl mrhde .... mler oe`xcle zetxgl eidi eviwi `ly dl`e mler iigl eidi eviwiy dl` eyexit ik oe`bd xn`
 aezk mdilr ik .l`ebd `eaa eigi zelba ezny miwicvdy(ak:dq ediryi) .i ½¦O©r i´¥n §i Æ u¥rd̈ i³¥ni¦k zendaae fifae oziela ebprzi f`e
`ad mlera mzeida miznd zigza eigie dipy mrt ezenie .dpiky eifn mipdp wx mizeye milke` mpi`y 

a:ai l`ipc `xfr oa`
The Ibn Ezra seems to a view similar to that which the Rambam was accused of!  He writes explicitly that the tzadikim
will come back to life to eat the meal of the Leviathan etc.  But they will then die and go to Olam Haba where there is no
eating and drinking - a state that he calls Techiyat Hametim!!!

C] THE RAMBAN’S POSITION

21.epin`i epzlaw iyp`y rcei `ed ik ,mipipr ipyl ,seb mpi` a"derd ipay rixkdl mixac ezeaxda l"f axd zekix` dpde
opi` aey zeigdl d"awd cizry mizn (.av oixcdpq) exn`e gvpl zend rlaa eyxcy dn it lr ,dzin digzd ixg` oi`y
lre ,ezlki lka zrcd df lhan l"f axde ,mzeteba `edd mlera eigi digzd ixg` a"derd ipa zrcd dfle ,oxtrl oixfeg

mdixaca `vniy enk z`fd dpekd lr el`d zexecd inkgn miax eilr ewlg df
 lenbd xry ckw ze` - o"anxdl mc`d zxez xtq

The position of the Ramban and the kabbalists is that Techiyat Hametim is the ultimate state of man - an eternal rejoining
of body and soul, reaching the level of Adam pre-Sin, whereby the body can become ever more and more refined by the
impact of the spiritual soul for all eternity.  For the Ramban, this eternal physical-spiritual state is ‘The World to Come’ -
Olam Haba.  For the kabbalists, Olam Haba is not merely the world of souls that a person reaches after death, but the
ultimate eternal world of the Resurrection.

What function does Resurrection have in Rambam’s understanding of the ultimate World to Come as a purely spiritual existence? For
the Rambam, Techiyat Hametim is not directly connected to Yemot Hamashiach or to Olam Haba. One possible answer is that even a
temporary Resurrection will of enormous benefit in order to gain the ultimate Olam Haba.  Presumably, those resurrected will use their
time wisely!

22.'x ipz ....... `neq cg`e xbig cg` mixney jlnd ea aiyede ze`p zexeka ea dide qcxt el didy jlnl lyn l`rnyi 'x ipz
oeax eiptl zxne` `ide dnypd mr oiicne sebd gipn dyer d"awd dn oica oicner sebde ytpd `al cizrl ..... `iig
ody mewnn `ed mipezgzd on sebd dl xn` ,inr oiicne sebd z` gipn dz` dn iptn ep`hg zg`k epipy minlerd

 .jnr oiicne sebd z` gipn ip` jkitl iptl oi`heg oi`y mewnn mipeilrd on z` la` oi`heg
 d oniq c dyxt `xwie zyxt dax `xwie

In fact the Rambam also has explicit support from Chazal.  The Midrash brings the mashal of the blind and lame
watchmen in the name of R’ Yishmael.   It then brings a contrary opinion - of R. Chiyah - that only the soul will be judged
in the ultimate judgement.

D] THE ORDER OF YEMOT HAMASHIACH AND TECHIYAT HAMETIM

23. I said that the Mashiach would not be required to do wonders, like miraculously splitting the Red Sea, or resurrecting the dead
....  But from this analysis it does not follow that God will not revive the dead by His will and wish when He desires and
whomever He desires to resurrect.  It will happen in the lifetime of Mashiach, or before him, or after he dies.

From Ma’amar Techiyat Hametim of the Rambam

SUMMARY 1:  THE DESTINY OF THE WORLD

Rambam:   THIS WORLD » NATURAL YEMOT HAMASHIACH » TEMPORARY RESURRECTION [BEFORE, DURING OR AFTER MASHIACH] » SPIRITUAL OLAM HABA

Ramban:   THIS WORLD » SUPERNATURAL YEMOT HAMASHIACH » ETERNAL RESURRECTION = PHYSICAL/SPIRITUAL OLAM HABA

SUMMARY 2:  THE PATH OF THE INDIVIDUAL SOUL

Rambam:  LIFE  » DEATH » SOUL WORLD/GAN EDEN » TEMPORARY RESURRECTION » DEATH » ETERNAL SPIRITUAL OLAM HABA

Ramban:  LIFE  » DEATH » SOUL WORLD/GAN EDEN » ETERNAL RESURRECTION/OLAM HABA
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E] A NON-MIRACULOUS RESURRECTION?

24. The Resurrection, however, is a miraculous event.  Its sense is easily grasped and nothing more is needed than to believe in it
as the authentic tradition teaches us.  It is something outside the nature of existence and no rational proof of it exists. It
simply follows the pattern of all miracles; it is to be accepted and that is that  

From Ma’amar Techiyat Hametim of the Rambam
The Rambam’s position seems clear, but see (in the Appendix) an extract from R. Aryeh Kaplan’s sefer Immortality,
Resurrection and the Age of the Universe for a more technological approach to the matter

F] ELIYAHU HANAVI

25.m®̈zŸea£̀Îl ©r mi¦pÄ a¬¥l §e mi½¦pÄÎl ©r ÆzŸea ῭ Îa¥l ai³¦W ¥d §e :` «̈xŸeP ©d §e lŸe cB̈ ©d ' ½d mŸéi Ÿ̀e µA iÀ¥p §t¦l `i®¦aP̈ ©d d́Ï¦l ¥̀  z¥̀  m ½¤kl̈ ©ǵ¥lŸW Æi ¦kŸp «̀̈  d³¥P ¦d
 :m ¤x«¥g u ¤ẍ̀ d̈Îz ¤̀  i¬¦zi¥M ¦d §e Ÿ̀e ¾a ῭ Îo ¤R

ck,bk:b ik`ln
Melachi’s final prophecy is of the coming of Eliya[hu], who will reconnect the hearts of the parents and the children. 

• R. Chisdai Crescas9 understands that the earlier generations will be resurrected and reunited with their descendents!

26..ewizdxdna l`ebd z`ia xg` lkd didi df `d ,wcwcl yi dpey`x dtwydae .zeira`'e zeiye'w uxz'i iay'z zeaiz iy`xd 
zeiyewd `ed uxzi `l dnle ,devnde dxezd epl ozpy epiax dyn cenri `d ,zeira`de zeiyewd edil` uxzi dnle .on` epinia
,ezriiqa epiax dyn did l"f i"yxc ,oilitzd mr mz epiaxe i"yxc `zbeltda zexecd xtqa aezk dpdc ,d`xpe  ?zeira`de

..... .dyecwd dxezda epilky ze`xed itk zexedl epiciae ,dxezd epl ozp xaky el xn`e ,df lr gibyd `l z"xde
`ed mlerd dfa `ede !miiga `edy in ?ezenk dkld wqteiy bdpzdl mlerd df jixv dcn dfi`a ?z`f oigadl leki in dpde
edil` dpde .ea bdpzdl mlerd df jixv dcn dfi`a llk rcei epi` ig epi`y in la` .bdpzdl mlerd df jixv dcn dfi`a rcei

 miiwe ig `ed(.cix b"g w"def ;ai:dk xacna ozpei mebxz)zeiyewd heyti `ed jkle .mlerd dfa cinz `ede dzin mrh mrh `le 
epiciae dxezd epl ozp xaky d"r epiax dynl z"x xn`y dn oaei dfae .bdpzdl mlerd jixv dcn dfi`a rcei `ed ik ,zeira`e

 .zexedl
 mihewil iel zyecw

R. Levi Yitzchak of Berditchev assumes that Mashiach and Techiyat Hametim will occur in the same period.  So why
should Eliyahu be the one to answer the halachic questions and not Moshe Rabbeinu!?  He answers that psak for any
generation must be given by someone who is alive in that generation and understands its issues.  Eliyahu is able to do
this since he never died.  Moshe will not be able to achieve this, even if he comes back to life! 

27.:ixn`c `ki` .odl mkgp - eigiykl :odl [ryedi 'x] xn` ?oikixv oi` e` ,iriaye iyily d`fd oikixv ,`al cizrl mizn
 !mdnr epiax dyn `aiykl

:r dcp
Perhaps the best answer that we can give on questions concerning the Resurrection is that of the R. Yehoshua in the
Gemara - we’ll worry about that when they have come back to life!!

G] REINCARNATION

• Reincarnation - the transmigration of a soul into a later body - is not mentioned explicitly in the Torah or the Talmud.  But by the 8-9C
it was a known belief among certain Jewish groups, particularly the Karaites.  

28. `nlr iiga oae`x igii .x«̈R §q ¦n eïz §n i¬¦di ¦e z ®ŸnïÎl ©̀ §e o¥aE` §x i¬¦g§izeni `l `pipz `zene :oedpipna oedzpqg` idepa oelawie 
e:bl mixac qelwpe` mebxz e:bl mixac

The Targum Unkelos translates Moshe’s beracha to Reuven as ‘he should live for ever and not die a second death’. Most
mefarshim understand this to be a reference to Olam Haba (see Rashi).  Some mefarshim (see R. Bachya) understand this
to be a reference to gilgulim. 

9. Ohr Hashem Treatise III Chapter 2
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29.:mi¦I ©g«©d xŸe ´̀ §A xŸe À̀ Œ¥l z ©g®̈WÎi¦P ¦n ŸeW §t †©p ai ¦́Wd̈§l :x ¤a«̈BÎm ¦r WŸélẄ m¦i©n£r ©R l®¥̀ Îl ©r §t¦i d¤N †¥̀ ÎlM̈Îo ¤d
l,hk:bl aei`

Similarly, this verse in Iyov is interpreted by the Ramban (Sha’ar HaGemul) as an oblique reference to gilgulim.

30.oae`x gex mzrcl epipre ,zewzridd eze` mixewe leblba mipin`n miz`vn micedi mi`xwpy inn miyp` ik xne` ippde
,mc`a dnda gexe dndaa mc`d gex didzy yiy mixaeq maex e` mdne .dcedia jk xg`e ,iela jk xg`e ,oernya didz
,zeierh rax` miz`vne ,df xac icil m`iad `edy mincny dn il xxazpe .milealade elld zeifdd on miax mixace

.... mdilr aiydle mxikfdl izi`xe
g:e oe`b `icrq ‡x ly zerce zepen` xtq

Rav Saadia Gaon rejected entirely the concept of gilgulim, as did the Sefer Haikarim of Rav Yosef Albo.  It is not
mentioned by the Rambam.  Nevertheless, R. Hai Gaon supported the concept of gilgulim.

• Gilgulim is accepted by the more mystical commentators such as the Ramban10, Recanti11 and R. Bachya12.

31.zg` dnypy ,y"nk dlvdd cer zeaxdl dxciq dpeilrd dnkgdy `ede ,f"derd ipipra dbdpdl `vnp xg` yxey cer .i
e` ,zxg` mrta dlwlw xy` z` zg` mrta owzl lkez dpd df ici lre ,mipey miteba zepey minrt f"derl `az
on dilr xary dn lk itk dilr didi oicd dpd ,`al cizrly oicl ,mileblbd lk seqa mle`e .dnilyd `ly dn milydl
cvn dl mxbeiy dn itk ,zlblebn eznypy mc`l mipipr eribiy xyt` dpde .ma dzidy miavnd one dlblbzpy mileblbd
.l"ynke eilr lhei xy` `ynd didi el ozpiy avnd itke ,df itk avn mlera `edd mc`l ozpie ,mcew leblba dzyry dn

i:b:a ‡d jxc
The Zohar is filled13 with teachings re-enforcing the concept of reincarnation.  It is accepted by all kabbalistic thinkers -
here Derech Hashem sees reincarnation as a fundamental part of the workings of hashgacha in the world.  The Ari z’l
wrote the Sha’ar HaGilgulim and R. Chaim Vital wrote Sefer HaGilgulim - each outlining the mechanics of
reincarnation, including: which Biblical figures are gilgulim of which others, what forms gilgulim can take i.e. across
gender/species or inorganic life, how gilgul applies differently to men and women, the concept of ‘ibbur’ - temporary
grafting of another neshama during a person’s life, either positively or negatively (as a dibbuk).14 

32.d"awd eilr xefbi m`e '` ote`a cinz bdpzi k"re ote` meya owzl leki oi`y r"` y`iil minrt dnk ayeg mc`d ik mzpeke
f"derl minrte mrt cer `eaie owzl `ed gxken owziy eytpn dvex d"awdy dn lk didi xac seqy `ed zerh la` zeni zenl

... mrtd cer xefgle zexv x`ye xawd heaig leaqle zenl lnrd lk el dnl k"`e owzl gxkei k"rae
e:akxz oeivd xry - dxexa dpyn

But the Mishna Berura clearly accepts the concept.  Although belief in reincarnation is not one of the 13 Ikarim of
emuna, it is the generally accepted view today.

10.Bereishit 39:8, Iyov 33:30.
11.Bereishit 34:1, Ta’amei Hamitzvot 16a.
12.Bereishit 4:25, Devarim 33:6.
13. See for instance Zohar I:131a, 186b, 2:94a, 97a, 99b, 100a, 105b, 106a, 3:88b, 215a, 216a; Tikunnei Zohar 6 (22b, 23b), 21 (56a), 26 (72a), 31 (76b), 32 (76b), 40 (81a), 69

(100b,103a,111a,114b,115a,116b), 70 (124b,126a, 133a, 134a, 137b, 138b); Zohar Chadash 33c, 59a-c, 107a; Ruth 89a. Sefer HaBahir (122, 155, 184, 185 and 195)
accepts gilgulim and use the concept to address questions of theodicy.

14. Some later kabbalists also accept the notion of reincarnation into the form of animals, plants or even minerals - see Sha’ar HaGilgulim, Chapter 22 & 29; Sefer Haredim 33, Ohr
HaChaim Bereishit 1:26.
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APPENDIX - RESURRECTION THROUGH CLONING?
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